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Introduction 
Probably the first scholar who mentioned the fragment of an Old Uigur manuscript in 
Uigur script to be discussed here was Niu Ruji*, but he gave no comment on its 
importance. Although he mentioned the entry on the left margin of the verso side of the 
leaf he wrongly assigned it to a Buddhist sutra. The fragment (shelf number: BG 68975) 
belongs to the Pelliot Collection kept at the Musée Guimet in Paris.° 

This fragment can closely be linked to two other leaves in Beijing* exceptionally well 
preserved, only large parts of the lines of the recto side of the second leaf faded away. 
Altogether there are now three leaves of a totally new genre of Old Uigur literature: dtiig 
4, otiig 18, ottig 22. Judging from a hypothetical timeline according to the contents of 
these pieces the order is 18, 4, 22. As leaf 4 recalls events which follow those related in 
leaf 18, some doubt remains whether the three leaves are coming from one and the same 
manuscript. The solution can be that we have two different manuscripts of a very similar 
format and script recording events of the time of the Buddha and the post-Buddha time 
in different order. The doubt can be removed only by an examination of the physical 
state of the fragments. The Beijing leaves measure 17.5 x 29.3 cm, and the Paris leaf 
only slightly differs: 17.3 x (>) 28 as its right half is not totally preserved. 


This article is the enlarged version of a part of the lecture “Old Uigur Buddhism. Generalities and 
Peculiarities (Hif\7 4 7 (he Fw tk: & RE FE) I read at The International Research Institute 
for Advanced Buddhology of Soka University on 16, November 2013. Here I acknowledge the help and 
encouragement I received through the discussion of the participants and through the assistance of the 
director of the Institute, Seishi Karashima. I also thank Noriyuki Kudo for preparing my paper for 
publication. 

*- Niu 2000, p. 279. 

] express my sincere thanks to M. Francis Macouin who sent me digital images of this manuscript as 
well as to M. Jér6me Ghesquiére (Musée Guimet, Paris) for giving me the permission to publish the text. It 
is necessary to underline that the fragment discussed here is known only from these photographs. As it is in 
this case improbable that Paul Pelliot brought the original text with him to Paris, the original item might 
still exist somewhere in China. 

* Zhang/Zieme 2011, Zhang/Zieme 2013. 
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Summary of leaf 18 

Leaf 18 starts with an elaboration of some Buddhist principles that Gautama Buddha 
taught for the welfare of the people. Referring to this ideal time we read about the 
transmission of the dharma: “While Buddha, the God of Gods, graciously preached 
about these ten objectives (= stages), he graciously let all wiineyikas to be rescued reach 
goodness and happiness. As much as Buddha, the God of Gods, graciously preached 
through such and such different methods, he made profit to the vwaineyika living beings 
and graciously led them into the realm of the nirvana without remainder. After that holy 
priest(s) worked in God Buddha’s Sdsana called adhigama rescuing through the two kinds 
of reasons. Forever through the teaching called dgama the dharma-Sdsana which is called 
good was transmitted.” 

The next passage is connected to the Inner Asian principles of religion and state/ 
society termed as [1] “inner sphere” and [2] “outer sphere”: “When it was thus 
transmitted, il was transmitted through the power of the two kinds of good, charismatic 
noble matters. [1] Firstly, in the inner sphere by the power. of, widely spreading and 
handing down the dharma-sdsana: through teaching night and -d3g wathout being lazy 
and negligent as the bahusruta wise masters of Buddha's dharma do, throygh making the 
transmission of the dharma-Sdsana, further through making Sastre . tikds, jatakas 
and upadesas. [2] Secondly, [in the outer sphere] by the e¢ by beehich the kings 

f very high and true belief protect the dharma-Sasana whies” le Sood from the 
tees c* dangers, and through which God Buddha rules and leads and thus 


honoi'’s (ii Bupils as mother and father, as son and daughter. (Thus) the dharma-Sdsana 
iywhich 4s calted good was handed down and transmitted to the world.” 
s#iationship between religion and state/society is based on such works as the 
| rajasastre which was quoted in étiig 22°. Incorporated into the Suvarnaprabhdsottama- 
stitra the rdjasdstra as part of this famous Mahayana sitra was well-known in the West 
Uigur Kingdom since at least the end of the 10" century. The principles laid down there 
belonged to the acculturated Buddhist common knowledge among the Uigur people, but 
the foundation of the inner (religion/Buddhism) and outer (state/society) principles goes 
back to much earlier periods, 
For the period after Buddha's nirvana Ananda and AjataSatru are highlighted in the 
text: “If one asks, how it was (later, one should know): After Buddha, the God of Gods, 
graciously entered the nirvana without remainder, the Arhat Ananda without erring in the 


*  Zhang/Zieme 2013, p. 404. 

*  Zhang/Ziere 2013, p. 401 1. 47 kyyy should be transcribed not geya, but geyi or geve (¢ Skt. geva). The 
transcription differs on p. 404 where it is written gari, but in the note 47 on p. 406 it is again geyi. This 
confusion is based on the unclear spelling and in the fact that both occur one after the other in the Sanskrit 


lists (geya, gdthei, op. p. 407. Now: after examining ance more the photograph eA I transliterate 
kyyy under the essumption tai tie letter k- has a final hook which is sometimes the case in the late 
manuscripts. There#¢ one 4as to-assume that the term gdthd was omitted, only the term geyi/geye < Skt. 
geya occurs here, Mireover, one cin also read kavyickavye < Skt. kdvya, but as this term does not occur in 
the lists of Budchisé genres, # és le is probable. 

Zhang/Zieme B13, pp, 404-405. 
*  Zhang/Zieme 2011, pp. 138, 146. 
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noble 80000 dharma doors and branches’ heard from God Buddha preached like God 
Buddha. As much as Ananda the Honourable was striving in the [1] inner (sphere) for 
swallowing the dharma-Sasana, in the same manner in the [2] outer (sphere) the king 
AjataSatru strived also in such a manner and became supporter of sustaining the dharma- 
Sasana which is called good for a long time. By the power of these, for 95 years the 
dharma taste of the Three Treasures [= tripitaka] remained safely in the world like at the 
time when God Buddha was living. After that Ananda the Honourable went into the 
nirvana without remainder. King AjataSatru went into the heaven’s land.””° 

In this passage too the text is structured according to the two principles featured by 
[1] Ananda and [2] Ajatasatru. The span of the existence of the dharma is given as 95 
years, but this specification poses a problem. According to the tradition the Buddha 
started his teaching when he was 35 years old. Twenty years later when he had reached 
the age of 55 he selected Ananda as his pre-eminent disciple. Both were at that time 55 
years old. Ananda is said in the Theragathd to have served the Buddha for 25 years'' up 
to the time when Buddha entered Nirvana. At that time Buddha was 80 years old. If it is 
true that Ananda had the same age as Buddha”, both were at the time of Buddha's 
parinirvana 80 years old. Thus the duration of the existence of the dharma after the 
enlightenment when the Buddha was 35 years old was 45 years during the lifetime of the 
Buddha'’. Taking the traditionally acknowledged lifespan of Ananda as 120 years'*, the 


This is probably a misinterpretation of the /\@35/"] “eighty thousand dharma gates”. According to the 
DDB (sub /\ 3&1") this equals to /\ 324-341") “all the permutations of the Buddhist teaching” “to save 
all beings from 84,000 delusions” (DDB sub /\B§VU-F7F4). 
oe Zhang/Zieme 2013, p. 405. 

'! Theragatha 1041-1043. 

'* Malalasekera, p. 251. 

Pe AS years, cp. the Old Uigur version of the Suvarnaprabhadsottamasitra (Altun Yaruk sudur) in the 
chapter on the lifespan of the Buddha: 1) bef¥ aJlfig yil bo yertinéiida] yorip sdkiz [on yil yaSinta nirvan]ka 
kirgiisin bilgiiédé “knowing that (the Buddha) roamed 45 [years on this world] and entered [Nirvana in his 
age of 8]0” (BT XVIII 0701-0702) translating T. 665, p. 405b26 77 FLAS AREER “if (the beings) see that 
a Tathagata enters Nirvana” (the Uigur translator transferred the general statement to one coined on the 
historical Buddha); 2) Buddha himself declares the entry into Nirvana in a sloka (BT XVIII 0771-0782 // 
quotation in an Uigur commentary using Chinese excerpts + Old Uigur translation after EAI T 3 recto 


[Shanghai 1995, vol. 2, plate 17]): keniirii no[m no]mlayur-m(a)n bo [td]riy nom drdinig “Extensively I 
preach this deep sitra jewel.” [T. 665, p. 405c26 Sita HE] / ddgiildrkd tiikéllig kilgalir iiciin tnl(1)glarig 
“To make the beings possessing good (things)” [405c27 MMBE[> #4 as Nobel 1958, p. 24 fn. 3 assumes]3R7E 
i] / kOrkitiir b(d)lgiirtiir-m(a)n ni[rva]nka kirmdkig |/ (T 3 recto 1-2) kérkitiir biltiiriir-m(a)n nirvan[ka] 
kirmékig) “I show and demonstrate (T 3 make known) the entry into Nirvana.” [405c27 as Hil ie Yat A | / 
[Grit] sdrlar t(G)rs tétrii kb[riimldrig (2] // (T 3, 2-4) ARAB TL (ak drdnldrig téitrii kériim turgurup “If 
they arouse heretic v[iews] // (Supposing) that simple [rare meaning of tdk, but cp. kirg. tak Judachin 220] 
men raise wrong views” [405c28 SL Ake 48 FL] / (only T 3, 4-6) ASAT BL kertgiinmdgdylar tep miiniy 
aymis y(a)rligimin “and will not believe the teaching I spoke,” [405c28 *fa4RPT Hi] / (only T 3, 7-9) Fank 
LAK olarnt ukguluk (2?) nomda biitéi kilgalir ticiin “for letting them become perfect in the teaching to 
understand” [405c29 #3 AQaR#K HZ] / (only T 3, 9-10) AELARYEAS korkitiir biltiiriir-m(a)n nirvanka kirmdkig 
“T show and make known the entry into Nirvana.” [405c29 7s BLARYE AS] (end of sloka) tep (T 3, 11) mun 
munculayu yarlikadi “Thus he graciously spoke’. (missing part) (in prose: BT XVIII 0797-0798) bes dlig 
yil yoriy[u. Jnirvanka kiriir “[after] 45 years roaming [on earth] (the Buddha) enters Nirvana” [as above no 
dates in Chinese T. 665, p. 406a2-3 [HILT Rta A HAE “(Kaundinya) heard the Lokajyestha announcing the 
entry into Nirvana.”]. 
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teaching existed already 40 years after Buddha. Counting the 45 years during Buddha's 
lifetime and the 40 years after his parinirvana gives the result of 85 years. But this 
number differs from the 95 years of our text by 10 years. This means that there existed 
once a different tradition giving Ananda the extremely long, but still not impossible age 
of 130 years. 

The following passage is a short report about AjataSatru’s son Udayin: “The son of 
King AjataSatru Prince Udayin sat on the throne of the realm in the city of Pataliputra. At 
that time the Honourable Arhat Sanavasa ruled the dharma-sdsana. Inside, Arhat 
Sanavasa made much profit for the dharma-sdsana. Prince Udayin sat as king 60 years 
on the throne of the realm. Like his own life he protected the dharma-sasana which 1s 
called good and honoured it.”’'° 

The leaf ends with Asoka about whom we read: “After that King Asoka, the third son 
of King Udayin, became the balacakravartin-raja ruler of the whole Jambudvipa. He 
erected 80000 dharmardjika stipas, much (...).”'° 

These passages give as a whole a short survey of the development of Buddha's 
teaching from the beginning until ASoka’s reign. 


The leaf 4 (of another copy?) 

Now I would like to present the new leaf numbered as “leaf 4’. It takes up the story 
about Mahakasyapa and AjataSatru and their cooperation, but partly overlaps with events 
already recorded in leaf 18. 


Description of leaf 4" 

The leaf 4 is written in rather the same Uigur cursive script as the other two leaves. 
Although not marked the distance between the lines is rather even, but on the verso side 
much larger than on the recto side. The script is a typical one of the Yuan period with its 
irregular setting of dots to the letters qg, s and n. It is to note that the text ends on the 
verso side with a cluster of four dots usually marking the end of a text, but here the last 
word is burxan-lig after which the text should continue as this is an impossible clause. 
Like the two fragments of Beijing the document was produced in the Yuan period, but it 
is not excluded that the text itself is of an earlier time. A further item is to be mentioned. 
On the recto side at the end of the leaf there is an additional line written upside down. 
There is also an additional line in a smaller script at the end of the verso side, but here it 
follows the same direction as the other lines. 


A note on the word otiig 
The leaf has on the verso side an entry which much resembles that of the two Beijing 
leaves so that one can assume that all three belong together: Gtiig'* tért kdgdd'? 72 V4 


Malalasekera, p. 263 (after Dhammapadatthakatha I1.99), 

' Zhang/Zieme 2013, pp. 405-406. 

Zhang/Zieme 2013, p. 406. On p. 407 we mentioned the “correct” traditional number 84000, as e.g. in 
T. 1462, p. 681b5 /\B§ 24-45%. Is the number in the Old Uigur text a mistake or a shortening (for the latter 
cp. SH 39)? 

'” See the attached photographs. 

'§ Written ~wydwk. 
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“Oriig, 4 paper (= leaf 4)’. And the title is just the same. But how to translate 6tiig? It 


depends of course from the contents. When I worked on the Beijing leaves I held the 
opinion that the text is a kind of memorandum. In the Otiiken Sézliigii we find the 
following meanings: wish (dilek, istida, istek, rica), prayer (dua, niyaz, ibadet), question 
(soru).”' Gerard Clauson focuses on the meaning “memorandum to a superior” because 
Mahmud al-KaSgari expressively says: “a memorial and request submitted to a Sultan, 
originally a narrative about the matter’”’. This is also the use of the word in the Kutadgu 
Bilig.* In the runic inscriptions beside envoys (yalavac) good news (ddgii sav) and 
reports (Gtiig) are mentioned that did not reach their recipients.” Naturally also the “good 
news” and the “reports” were handed over by some persons. Here I prefer now to 
translate the word Gtiig simply as “report” as Mahmiid al-KaSgari himself put it: 
“originally a narrative about the matter” (wa asluhu hikdyatul-say). 

T. Moriyasu examined carefully the word 6fiig as an epistolary term: “Therefore, 
when this term is used in a letter I translate it as ‘statement,’ ‘submission,’ ‘petition’ or 
simply ‘letter.’ The Gtiig is basically a document submitted by an inferior to a superior, 
and this is most definitely the case when this is emphasised by the use of the phrase 
(y)inégd Gtiigiimiiz ‘a humble statement of ours.””° This is not contradictory because one 
can argue that sending a report (6tiig) changes it into a letter (Gtiig). 

Recently N. Useev discussed the compound 6tiig tas1 of the Runic inscription Talas 
XVII and concluded that it is more appropriate to interpret it in the sense of “a book of 


99 66 9926 


narratives of events and happenings’, “an exposition of circumstances”. 


A note on the contents 

Given that such reports of (pseudo)historical contents were collected and composed into 
a book one can speak of a historical work, and in this sense my view on the contents as a 
kind of “annals” in the framework of a “world history” should be understood. Still it is 
unknown which matters were treated in the missing or lost leaves of this manuscript, but 
the fact that two leaves discuss matters of religious history and one leaf is an account of 
political affairs focused on the campaigns of the young Xan can underline my 
argumentation. I hope that more leaves will turn up one day. 


Transliteration (first line) and transcription (second line) of the text 

00 [ ark] 
01 lyk tnkry I’'r . kwnkwl k'rw kwys’dw twdmys ymyz . Krk’k ’ykynty ‘ltyn 
O1 -lg t(a)pri-lar . k6piil-garii ktisddii tudmis-1miz . kargak ikinti altin 

02 yInkwq yyrtynéw syndky “qyr ’wlwq’ylyk I’r qn I’r [ Js pynv't twn 


The Old Uigur word kégdé “paper” which possibly is of Greek origin is here used as a kind of 


counting word. This is exceptional, normally one used for “page number” p(a)tr < Skt. pattra “leaf’’. 
°°. The Chinese characters mean the same. 

Otiiken Sézliigii (sub tig). 

= By Sa; 

For examples cp. ED 51a. 

* BK O39, ep. Sirin User 2009, p. 293. She offers as meaning beside “rica” also “arz”. 

sh Moriyasu 2008, p. 140. 

°° Useev 2013. 


21. 
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02 yalnuk yertinéii-sindaki agir ulug elig-lar xan-lar [a]§ pinvat ton 

03 kdym t ’wI'ty . twyrt twyrt twyrlwk tpyq yn tpynw "Iqw tstyn synk’r 
03 kadim-ta ulati . tort tort tiirliig tapig-in tapinu alku taStin star 

04 qy °d twa Prtyn *pyyw kwys’dw “rt p’swt pwlwp kwyw kwys'dw 

04 -k1 ada tuda-lartin apryu ktisddii art basut bolup kiiyii kiisadti 

05 twdmy§S I’ry k’rk’k . *nyn ’mty pyz pw tw8d’ ’C'’s’twrw ’ylyk nynk 

05 tudmi8-lari kargaék . anin amti biz bo tuSda aéataSaturu elig-nin 

06 kwnkwl yn tyqr’typ "yg q tkymlyk mq‘k’sypy rqnt q *wydwk¢y pwlwp 
06 kéniil-in tigratip ayag-ka tagimlig m(a)xakaSipi arxant-ka 6diigéi bolup 
07 ‘dkw tytywk nwmwgq s’zynyg yyrtynéw t ’wyr ky€ ’wydwn twrqwrqw q’ 
07 adgii tityiik nomug Sazinig yertin¢cti-ta tir ki¢ tidiin turgurgu-ka 

08 qtyql’nmys ymyz k'rk’k typ mwn¢éwl’yw k’nk’syp . tnkry qwrwmwzt tnkry 
09 qwty yyrtynéw k’ ’ynyp . mqk’syp ‘rqnt q’ ’ykylyw ’wyeé "qylyq nwm 
09 kuti yertincti-ka enip . m(a)xakaSip arxant-ka ikilayii tié agilik nom 

10 l'ryq snkyt qylyp pytykd’ ’w8yk t ’yndwrwp ’wrn'dqw q ’wydwk¢y 

10 -larig sangit kilip bitigda uSik-ta endiiriip ornadgu-ka ddiigéi 

11 pwlw ’yn@ typ tydy . *y °yq q tkymlyk ’ty kwydrwlmys tyryk ’s’n 

11 bolu iné4 tep tedi . ay ayag-ka tagimlig ati k6driilmis tirig asain 

12 yrlyq’'r ynd ’wyé *qylyq nwm I'rwq qyw qyw nwm I’ryq nwmlyw yrlyq’s’t . 

12 yarlikar-inda ti¢é agilik nom-larug kayu kayu nom-larig nomlayu yarlikasar . 

13 “ny pre twyzwn ‘nt pyr ’sydmys t wk twtr srkwrwr ty . syzl’r 

14 ym’ ’ynck t'rynk kwnkwl wnkwz [rt twd’r ’rtynkyzl’r . ’mty tnkry pwrq’n nyrvn 
14 yma inéga térin k6niil-iintiz-larté tudar drtinizlar . amti t(4)gri burxan nirvan 

15 pwlw yrlyq‘dy . qlty lww sy kydmys ’wlwq kwyl tk. ”y tnkrysy ’wynmys 

15 bolu yarlikadi . kalti luu-s1 kidmis ulug k6l tag ay t(4)prisi tinmi§ 

16 kwyk qlyq ywwzy tk . pw nwm szyn . re syzlr ny tk ‘wlwq ‘dkwlwk ‘rqnt 

16 k6k kalik yiitizi tig . bo nom Sazin . na¢a sizlarni tag ulug ddgiiltig arxant 

17 Tr pr’rsr ((’'r)) ym’ ’wrrey qy’ yytlynkw k’ ywq’'dqw q’ wnt pwlwp twrwr . 

17 -lar bar arsar (lar)) yma una¢i-k(i)ya yitlingii-ka yokadgu-ka avant bolup turur . 
18 sn twyzwn ‘Trnt py! . nyrvn q prsr syzlr. "nt p's ’wyé *qylyq 

18 san t6ziin anant bila nirvan-ka barsar sizlar . anta basa ti¢ agilik 

19 nwm Ir yq kwnkwl t twdwp ynkylm’'tyn srkwrkwey I’r . pwlmq’y Ir . *nyn ’mty *yq 
19 nom-lar-1g k6piil-té tudup yanilmatin sargiirgii¢ci-lar . bolmagay-lar . anin amti ayag 
20 q tkymlyk . *ty kwydrwlmyS tnkry tnkrysy pwrqn nynk ‘wmwgq Iwq kwnkwl ’wyz 
20 -ka tagimlig . ati kédriilmiS t(4)pri t(4)prisi burxan-nin umug-lug k6niil tiz 

21° syz ’rk nwmyn s’zynyn ’wrwne’g qwm’rw twdwsw yrlyqmys 

21 -& sizlark& nomin Sazinin orunéak kumaru tudusu y(a)rlikamis 

22 yrlyq yn ’wydyk k'lwrkyl . ’wyé "qylyq nwm I’ryq *rygl’yw snkyt qylyp 

22 y(a)rlig-in é6dig kaliirgil . ti¢ agilik nom-larig ariglayu sangit kilip 

23 pytyk t ’wsyk t pytyp ’wrr’dqw qylqyl .’wl’ys k rv krk’k yn 

23 bitig-taé uSik-ta bitip ornadgu kilgil . ol i8-ka na kérgak-in 

24 ts twrw ’ylyk pyrk’y typ tydy . mq’ k’syp ‘rqnt qwrwmwzt’ 

24 acataSaturu elig bergdy tep tedi . m(a)xa-kaSip arxant xorumuzta 
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25 tnkry nynk *wydwkyn tpl’p yn@ typ tyty . tnkry Ir ’ylyky y’ pw ’ys 
25 t(a)ori-nin 6diigin taplap inc tep teti . t(4)nri-lar eligi-y-a bo is 

26 ’wqryw nrnk’ ’ysl’kwlwk ’ys ’wl . "ny ’wyéwn p’gsym tnkry tnkrysy 
26 ugrayu mana islagiiltik i§ ol . ani ii¢iin baxSim t(4)nri t(@@)nrisi 

27 pwrqn myny nyrvn pwlq|ly ’ydw yrlyq’m’dy mn ym’ ’wydwk¢y syz ’wyz 
27 burxan mini nirvan bolgali idu yarlikamadi m(4)n yma Sdiigéi siz 6z 
28 tpl’p qylqly tpl’m'tyn syzny kwys‘dyp twrwr ’rtym . pw’ys yk 

28 taplap kilgali taplamatin sizni ktisddip turur artim . bo i8-ig 

29 twyswn “nt pr ynk synk’r I’p qylm’s’r kynynd’ ynklwq swz twlw 
29 tésiin anant bar-ina sinar-lap kilmasar kenindé yanluk-suz tolu 

30 twyk pwydinz . wr ‘mty ’wyé *qylyq nwml’ryq . snkyt qylyp pytyk 
30 tiikal biidm4z . una amt tié agilik nomlarig . sangit kilip bitig 

31 t ’syk t ’wrn’'typ qwidym . qwp ’wqryn pw ’wydwkwnkwzny tpl yw 
31 -t&é u8ik-té ornatip koldim . kop ugrin bo Gdiigiiniizni taplayur 

32 mn typ tydy .’°wytrw qwrwmwzt tnkry . mqk’syp ‘rqnt nynk wl 

32 m(a)n tep tedi . 6trii xorumuzta t(4)pri . m(a)xakaSip arxant-nin ol 
33 sv ynk’ ’wykyryp s’vynyp "€'t’s'dwrw ’ylyk k yqyn p’ryp . 

33 sav-ina Sgirip sdvinip a¢ataSaduru elig-k& yakin barip . 

34 tnkryd’m y'ltryyw twrwr twyzy wyz kwyk qlygq ywwz ynt 

34 t(a)pridém yaltriyu turur 4t'6zi tiz4 k6k kalik yiitiz-inta 

35 twrwp (...) mq’k’syp rqnt twyzwn "n’nt p’s yn snkyt qylqw 

35 turup (...) m(a)xakaSip arxant t6ztin anant baS-in sangit kilgu 

36 €y pwrsnk qwvrgq q wv krk’k yn pyryp “rt p’swt pwlqw q’ wyd 

36 -G1 bursan kuvrag-ka na kargdk-in berip art basut bolgu-ka 6d 

37 Vp ’rykl’p . "nt qy ’’wq yydlynyp ’wystwn tnkry yyr ynk p’rty . 

37 -lap ariglap . anta ky-a ok yidlinip tistiin tanri yer-ina bart . 

38 “nt ‘wytrw mq’k’syp ‘rqnt . d's’ twrw ’ylyk yk "rt p’swt "lynyp 

38 anta Otrii m(a)xakaSip arxant . a€adaSaturu elig-ig art basut alinip 
39 pypylvnt *tlq tq *wynkwr ynt qm’q qyrq twynr’n ‘rqnt I’r py!’ *l yn 
39 pipilavant atlig tag iiniir-inta kamag kirk tiiman arxant-lar bila al-in 
40 ‘Id'q yn twyswn "rrnt yg . rq’nt qwvr’g t twrqwrwp “nkylky 

40 aldag-in tésiin anant-1g . arxant kuvrag-ta turgurup dpilki 

41 ’wyé “qylyq nwm I’ryg *ryq l’yw s‘nkyt kylyp . tl ylpyrq’q ynt pytyp 
41 tc¢ agilik nom-larig arig-layu sangit kilip . tal yalpirgak-inta bitip 
42 swrty qdky yytlynm’kwlwk qylyp ’wrn'typ qyldy . ynkyrty 

42 surati-kadagi yitlinmagitiliik kilip ornatip kildi . yanirti 

43 $str Kvy yrtm’q nynk . nkylky p’slq/ly ’wl pwldy . "nt t p’s’ 

43 Sastr kavi yaratmak-nip . apilki baSlagali ol bold: . anta-ta basa 
44 wystwn stry’strys tnkry yyr ynd’ . qwrwmwzt tnkry nynk 

44 iistiin strayastaris tanri yer-inda . xorumuzta tanri-nin 

45’wyd[ Ikl =I pyl Jt’ykynty[ —_ lyt qylyp yn’ wk ’wyé 


45 éd[ii]g[ina] bayal Jat ikinti [sang]it kip yana 6k ii¢ 

46 | Ip [ ]d'm pylyklyk pylyky ‘wyz ° 
46 [agilik nomlang lp [ tanri]dim bilga biligi tiza 

A47[ dels 
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47 | |dan-lar 
48 [ jkt 
A8 [ ]g-ta 


(in opposite direction) 
01 pw sv tylt[ ] 
01 bo sav tiltlaginta | 


verso 
(marginal note) ’wydwk twyrt kd? #74 
édiig tort kigda #dV4 
O1 ’yndwrwp qwd[ ly . *ntd@’ p’s twyrt ywz yyl t kyn. 
01 endiiriip kodti . antada basa tort yiiz yil-ta ken . 
Q2 knysky ’ylyk nynk wydwkynk’ . ksmyr ’wlws t vydy’sty 
Q2 kaniSki elig-nin Sdiigind . ka8mir uluS-ta vidy’sti 
03 qysyl t .’yntyrmxy kwrrkyrvy ’yky rqnt I’r . p’s yn pys ywz 
03 kisil-ta . intiram(a)xi gunakirvi iki arxant-lar . baS-in beS yiiz 
04 wyp’z ‘nk dry [or: "krd’ny?] pqsy lr . m’ytry pwdystv tnwgq lwq yn 
04 vaibaz anadari [or: agradani?] baxSi-lar . maitri bodistv tanuk-lug-in 
05 ’-wytwne q’'d@’ ’wye *gylyq nwm I’ryq snkyt qylyp mq’ 
05 iiciiné kada ti¢ kapighg nom-larig sangit kilyp mxa 
06 dyvy twyyn tynprw wyswt *Zwn synkyrmys y’vl’q twyyn 
06 -devi toyin-tinbarii tisiit azun sinirmiS yavlak toyin 
07 lr nynk ’wyz ’wykd’'m pylk pylyk I’r y ’wyz yrdmys 
07 -lar-nin 6z 6kd4m bilgé bilig-lar-i tiza yaradm1S 
08 kyr lyk mwyn Iwk q’d'q ly . ttrw nwmlwgq v’m v’px'w 
08 kir-lig miin-liig kadag-hg . tatrii nomlug vam vapxau 
09 lryq trynkd’ trynk pylk pylyklyk . ywms’q sypyrkw 
09 -larig tarinda térin bilga biliglig . yumSak sipirgii 
10 lr’wyz .’wyé *qylyq nwmlwgq ’wrdw q'rsy tyn sypyryp 
10 -lar iiza . ii¢ agilik nomlug ordu kar$1-tin sipirip 
11 *rydyp . ’wyé *qylyq nwm lwq kwyrkd’s kwyrkyn . kwyrkwlwk 
11 aridip . i¢ agilik nom-lug kérkd&S k6rkin . kérgiiltik 
12 pqqwlwg vyp’s s’str lyq rtynkw swyzwk ’ryq . 
12 bakguluk vaiba§S Sastr-lg artinii siiziik arig . 
13 qwndymys qwné kwyswnkw yrtyp ’wrn'typ qwdty I’r . 
13 kondimi§ kun¢é k6siinii yaratip ornatip kodti-lar . 
14 *nt t ps ’wynky ’wynky p’qsy I’r . pwdystv wykws 
14 anta-ta basa ni 6ni baxS1-lar . bodistv ugus 
15 lwk pylk Ir wl ’wq ’wyé "qylyq nwm I’rd’qy v’yp’s 
15 -lug bilga-lar ol ok ti¢ agilik nom-lardaki vaibas 
16 s’str tqy ywrwk I'rk’ tynyp . St pd. 
16 Sastr-taki yOrtig-larka tayanip . Sat pad . 
17 ’pydrym s’str . kws’v'rdy prtyp . ’ynynws'ry 
17 abidarim Sastr . koSavardi pratip . inyanusari 
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18 t’wity s’str Pr. [ |swry” qrypdy* d'tntk’m1 

18 -ta ulati Sastr-lar .[ ]suri (?) xarib(a)di (?) datantakamal-ta 
19 ’wi'dy k’vy I’r @tw stk dyvyn't’st’k t 

19 uladi kavi-lar éatu stak divy(a)nataStak 

20 ’wI'ty stp I’r dyky I’'r’wp’dys I’r . yr'typ szyn 

20 ulati stap-lar diki-lar upades-lar . y(a)ratip §(a)zin 
21 lyq pry@ tyr swykwd wk . ’wynky ’wynky ywrwklwk 
21 -lg pariéatir sdgiid-iig . 6ni ni yGriigltig 

22 qw ©&k twys yymySs I’r ’wyz ’ydty I’r 

22 xua Cacak tiiS yemis-lar iiza edti-lar 

23 yrdty I’r. *ntq qylm’q ’wyz qlysyz nyrvn 

23 yaradti-lar . antag kilmak tiza kalisiz nirvan 

24 q yrlyq’mys tnkry tnkrysy pwrq’n nynk kwnkwl yn 
24 -ka yarlikamis t(4)pri t(4)prisi burxan-nin k6piil-in 
25 yytyp “snky t qy mk’k yn k ’wtly svyné 

25 yitip asanki-ta-ki 4mgdk-in-ga utli saviné 

26 yntwrdy I’r .’dkw tytywk nwm wq szynyq ’ydy 

26 yanturdi-lar . ddgii tityiik nom-ug Sazinig idi 

27 Td¢y ‘kT tty “qyr ’wlwk ’ylyk Ir nynk q’n 

27 -ladaci igdlataci agir ulug elig-lar-niy xan 

28 l'r nynk kwnkwI I’ryn yydyp ’tyn ym’ swyzwk 

28 -lar-nin koniil-larin yitip atin yma siiziik 

29 kyrtkwné kwnkw1l Iwk yInkwg l’ryq pwra’n lyq :: 
29 kirtgiiné k6niil-liig yalnuk-larig burxan-lig :: 


30: 
30%: 
31 (in smaller script) pyr ky8y nynk pytymy[ —] 
31 bir ki8i-nin bitimi[$§ ] 


Text” and translation 
[Firstly: ] 


00 [... ark] O1 -lig tayrildr . kéniilgdrii kiizdtii tutmiSimiz . kdrgdk 
01 [Firstly: ... O ....migh]ty gods! Regarding (it) we should protect (it)! 


[Secondly: Kings should present offerings and protect] 


ikinti altin 02 yalyuk yertindiisinddki agir ulug eliglaér xanlar as pinvat ton 03 kddim-td 
ulati . tort tiirliig tapigin tapinu alku tastin siyar 04 -ki ada tudalartin aptyu k6éSidii art 


basut bolup kiiyii kiizdtii OS tutmis-lari kdrgdk . anin munta biz bo tuSda acataSaturu 
elignin 06 kéniilin tigratip ayagka tdgimlig m(a)xakaSipi arxantig Otiigci bolup 07 ddgii 
tetylik nomug Sazinig yertincitd tir kec tidiin turgurguka OS katiglanmisimiz kdrgak tep 


munculayu kdndasip . 


7 tis possible that one or two letters are now missing. 


28. 
Reading unclear. 
29, 
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(01-05) Secondly: The very great kings and rulers in the human world below should 
present the four kinds of offerings beginning with pindapdta*’-food and dress, protect and 
screen against external dangers and needs*', be support and help and guard and protect 
(thus)! 

(05-08) Therefore, at that time we should exert ourselves to enhance” the heart of King 
AjataSatru and to ask* the Honourable Arhat Mahakasyapa for establishing the teaching 
(dharma) called good and the discipline (Sa@sana) in the world for a long time**. When we 
were discussing it, 


[Indra asks Mahakasyapa to collect the scriptures] 

xormuzta tdyri 09 kuti yertinciikd enip . m(a)xakaSip arxantig ikildyii ii¢ agilik nom 10 - 
larig sangit kilip bitigdd uSiktd entiiriip ornatguka Otiigci 11 bolu inca tep tedi . ay ayagka 
tdgimlig att kétriilmis tirig Gsdn 12 yarlikarinda tic agulik nomlarig kayu kayu nomlarig 
nomlayu yarlikasar . 13 ant baréa téztin anant bir GSidmistd 6k tutar sdrgiiriir Grti . sizldr 
14 ymd inégd tdriy k6niiliiniizldrtd tutar Grtinizldr . amti t(G)yri burxan nirvan 15 bolu 
yarlikadt . kalti luusi kitmis ulug kol tag ay tdnrisi tinmi§ 16 kok kalik yiiiizi tig . bo nom 
Sazin . na&d sizldrni tig ulug ddgiiliig arxant 17 -lar bar drsdr ((ldr)) yma unacik(i)ya 
yitlingtikd yokadguka avant bolup turur . 18 sdn téziin anant bild nirvanka barsar sizléir . 
anta basa uié agiltk 19 nomlarig kéyiilté tutup yanilmatin sdrgiirgiicilar . bolmagaylar . 
anin amtt ayag 20 -ka tagimlig . ati k6triilmis tayri tayrisi burxanniy umuglug k6niil tiz 21 
-G sizlarkdG nomin Sazinin oruncak kumaru tutuzu yarlikamis 22 yarligin Otig kdliirgil . uc 
agutk nomlarig ariglayu sangit kilip 23 bitigtd usiktd bitip ornatgu kilgil . ol iskd nd 
kdrgdkin 24 acatasaturu elig bergdy tep tedi . 

(08-11) His Majesty God Indra descended to the earth and asked* the Arhat 
Mahakasyapa again to collect** the dharmas of the tripitaka and to write down and to 
maintain them in script and letters, and he spoke: (11-19) “O Honourable! When 
(Buddha) whose name is exalted graciously existed safe and sound and graciously 
preached whichever of the dharmas of the tripitaka the Noble Ananda kept and 
preserved”’ them all in mind by listening to them only once, and you, too, kept them in 
your honest and deep heart. Now the Godly Buddha graciously passed into Nirvana. Like 
a great lake from which the Nagas appeared, like the surface of the firmament from 
which the moon disappeared* there are surely causes that this dharma and discipline 


3° The pair word is a¥ pinvat (also Ch/U 6207 verso |. 8 ol a§-in pinvat-in), but pinvat a¥ is also 


documented. 
3. The biverb apt- kési- (for kési- cp. ED 753 still called a Hap[ax] leglomenon]), in Mainz 813 1. 15 api- 
kéli- (cp. R6hrborn 2010, p. 64). 
°°. The verb tugrat- (ED 472b) can be translated here as “to encourage, to motivate”. 
*3- Literally “to be (or: become) petitioner” (cp. ED 53a). For the construction cp. Suv 143/8-11 ikinti alku 
bes azun tinl(i)glar iiciin ol ok burxanlarig nom nomlayu y(a)rikaguka 6tiigéi bolmak “Secondly: On behalf 
of all living beings of the five existences to ask the Buddha to preach graciously the dharma’. 
* The phrase ir keé iidiin deserves further attention. 
For 6tiigci bol- cp. note 33. 
The compound sangit kil- means “to make a collection”, 1.e. the collection of the scriptures of the 
Tripitaka. The word sangit can be derived from Skt. samhita “collected” or samhita “compilation, 
collection of literary texts”. 

For sdrgiir- cp. ED 850b, 


35. 
36. 
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vanish and fade away although great and charitable Arhats like you exist. When you and 
the Noble Ananda will pass into Nirvana thereafter will be nobody who keeps the 
dharmas of the tripitaka in their hearts and protects them without erring. (19-22) O 
Honourable! Therefore write down” now the dharma and the discipline that the God of 
Gods Buddha whose name is exalted graciously handed over to you as a deposit”? with a 
hopeful mind! (22-24) Choose*! and collect the dharmas of the tripitaka, write down 
them in script and letters and keep them! Whatever is necessary for doing it the King 
AjataSatru will give you.” Thus he spoke. 


[Mahakasyapa responds to Indra’s request] 

m(a)xakaSip arxant xormuzta 25 tdnrinin Otiigin taplap inca tep tedi . tdnrildr eligiya bo is 
26 ugrayu mana iSldgiiliik if ol . ani ticiin baxSim tdyri tayrisi 27 burxan mini nirvan 
bolgali idu yarlikamadi man ymd Otligcisiz 6z 28 taplap kilgali taplamatin sizni kiizdtip 
turur drtim . bo isig 29 téziin anant bariya siynarlap kilmasar keninddé yayluksuz tolu 30 
tiikdl biitmdz . una amti tic agiltk nomlarig . sangit kilip bitig 31 -td uSiktd ornatip koldim 
. kop ugrin bo Otiigiiniizni taplayur 32 -mdin tep tedi . 

(24-32) The Arhat Mahakasyapa accepted the request of God Indra and spoke: “O King 
of Gods! This matter is a matter that will be done by me. Therefore my master the God of 
Gods Buddha has not deigned to send me into Nirvana. And I myself accepted (this task) 
without supplicants and thus saved you from not accepting it to do so.” If one does not 
accomplish this matter as long as the Noble Ananda is alive and helps™, later it cannot be 
accomplished blamelessly and completely. Now I collected the dharmas of the tripitaka 
and made“ them in script and letters. By all causes I accept your request.” Thus he spoke. 


[Indra turns to King AjataSatru requesting him to support the project] 

Otrii xormuzta tdyri . m(a)xakaSip arxantniy ol 33 savina Ogirip sdvinip acataSaturu 
eligkd yakin barip . 34 taynriddm yaltriyu turur dt’6zi tizd k6k kaltk yiiiizinté 35 turup (...) 
m(a)xakaSip arxant téziin anant basin sangit kilgu 36 -€i bursayn kuvragka nd kd&rgdkin 
berip art basut bolgu-ka 6t 37 -ldp Grigldp . antak(1)ya ok yitlinip iistiin tanri yerind barti. 
(32-37) Then God Indra was pleased about this speech of the Arhat Mahakasyapa and 
approached the King AyjataSatru, he stood with his godly illuminating body on the 
firmament suggesting and advising the buddhasamgha convent led by the Arhat 
Mahakasyapa and the Noble Ananda that collects the scriptures, to procure the necessary 
items for doing it and to be ready for help and support. Immediately he disappeared and 
went upwards into the heaven’s land. 


38, 
39. 
40. 
41, 


Literally “went out”. 

Literally “bring it into a list!” 

Expressed by the binomen orunéak kumaru. 

For arigla- “wihlen, auslesen” cp. R6hrborn 2010, p. 69. 

Iam not sure about the correct meaning of this sentence. 

Beside Mahmid al-KaSgari’s record (ED 841-842) the verb siarla- is not attested. Mahmid al- 
KaSgari’s definition sounds a little bit dubious. G. Clauson translates the given example ol ani styarladi 
through “He took advantage of his weakness and took revenge on him when he found him isolated and 
without a helper.” The context here requires the meaning “to help, to support”. 

“The spelling gwidym has to be emended to gyldym, here kol- “to request” cannot be meant. 
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[Mahakasyapa collects the scriptures] 

38 anta Otrii m(a)xakaSip arxant . acataSaturu eligig art basut alinip 39 pipalavant atlig 
tag lintirinta kamag kirk tiimdn arxantlar bila alin 40 altagin téziin anantig . arxant 
kuvragta turgurup dyilki 41 ic agilik nomlarig ariglayu sangit kilip . tal yalpirgakinta 
bitip 42 suratikatdgi yitlinmdgiiliik kilip ornatip kildi . yanirtt 43 Sastr kavi yaratmakniy . 
Ginilki baSlagali ol boldt . antata basa 44 iistiin strayastayas tdnri yerindd . xormuzta 
tdnrinin 45 ot[ti]g[ind] bayal Jt ikinti [sang]it kilip yand ok ti 46 [agilik nomlarig 
biti]Jp [ tdyrilddam bilgd biligi tizé 47 [ ]dan-lar 48 [ ]g-ta 

(38-42) Then the Arhat Mahakasyapa requested the King AjataSatru for help and support 
and in the mountain cave called *Pippalavanta he together with all 400000 Arhats* 
advanced” through means (= updya)"’ the Noble Ananda to the convent of the Arhats, 
choose firstly the dharmas of the tripitaka and collected them, wrote them down on palm 
leaves thus making them imperishable forever and ensuring them. (42-48) What further 
regards the writing of sastras and kdvyas it was the first he started. with. 

After that on request of God Indra above in the heaven’s land Trayastrim$a firstly (?) [ 

], secondly he collected and then [  ] the [dharmas of the] tri[pitaka ] through divine 
wisdom [ | 


Ol entiiriip kod[t]i 
(verso 01) laid down and ensured. 


[Third Collection of the scriptures under King Kaniska] 

antada basa tort yiiz yil-ta ken . 02 kaniSki elignin Otiigind . kaSmir ulusSta vidyasti 03 
kisilta . intiram(a)xi gunakirvi iki arxant-lar . baSin bes yiiz 04 vaibaz anadari for: 
agradani] baxSilar . maitri bodistv tanuklugin O5 tctiné kata tic agilik nom-larig sangit 
kilip m(a)xa 06 -devi toyin-tinbarii tiziit azun sinirmis yavlak toyin O7 -larnin Gz Gkddm 
bilgd biliglari tizé yaratmis O8 kirlig miinliig kadaglig . tatrii nomlug yam vapxau 09 -larig 
tdrindd tdrin bilgd biliglig . yumSak sipirgii 10 -ldr tizd . iié agilik nomlug ordu karsitin 
sipirip 11 aritip . tié agilik nomlug k6rkdds k6rkin . kérgiiliik 12 bakguluk vaibaS Sastrlig 
Grtinii siiziik arig . 13 kondimis kuné kéziinii yaratip ornatip kodtilar . 


a“ According to the sources the number of participants is mostly 500, only once 1000, cp. Bareau 1955, 


pp. 4-5. He concludes on p. 5: “Pourtant, le nombre de 500 y figurait trés probablement, ce qui du reste ne 
signifie rien en ce qui concerne le nombre véritable des membres du concile.” 400000 arhats are to the best 
of my knowledge nowhere else recorded. Arthur E. Link mentions “some thousand men”, cp. Link 1961, p. 
93b: “At the time Mahakasyapa selected some thousand men.” (Fn. 73 reference to Lamotte Traité p. 92 n. 
2: “Le premier concile réunit 500 participants selon la plupart des sources, 1.000 d’aprés le Vinaya des 
Mahasamghika (Concile, p. 204) et Hiuan tsang, Si yu ki, tr. Beal, II, p. 161; Watters, Travels, II, p. 160. Le 
Mpp$s connait ces deux chiffres: ici il parle de 1.000 membres, mais plus loin (p. 69 c) de 500. Son récit 
n’est donc pas homogéne, comme I’a remarqué M. Przyluski’). 

“© The phrase connected to the verb furgur- is difficult to understand. Probably it reflects the role of 
Ananda as it is told in the Sarvastivadin tradition: “C’est Mahakasyapa qui propose de lui-méme de 
convoquer Ananda car celui-ci est «le premier de ceux qui ont beaucoup entendu (bahusruta)». La 
Communauté accepte sans difficulté cette proposition.” (Bareau 1955, p. 8). 

“7 This term is not quite clear, usually al altag is the equivalent of Skt. updya “means” and may here refer 
to the account that Ananda still was not an arhat. Because of his severe striving he succeeded in getting the 
arhatship and used magical means to reach the convent in time clearly showing his position. 
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(verso 01-13) Then after four hundred years on request of King Kaniska five hundred 
Vibhasa-*anga-dhara [or: *agra-dhdna}* masters headed by the two Arhats *Indramahi 
and *Gunakirvi in the valley of Vitasta of the country Kasmira by the testimony of the 
Bodhisattva Maitreya collected for the third time” the dharmas of the tripitaka and 
brushed off and cleaned with brooms of the deepest wisdom the vam-vapxau” (= 
“confusions of the Indian dharmas’’?) of the dirty and sinful heretic teachings created by 
the self-glorifying’! knowledge of bad monks since the monk Mahadeva penetrated into 
their souls from the palace of the dharmas of the tripitaka, they fabricated and 
established the utmost pure and clearly polished steel mirror of the vibhdsd-sastras 
through which one can see and regard the mirror image of the dharmas of the tripitaka. 


[Further activities ] 

14 antata basa Gyt 6ni baxsilar . bodistv ugus 15 -lug bilgdldr ol ok tié agilik nomlardaki 
vaibas 16 Sastrtaki yOriigldrkd tayanip . Sat pad . 17 abidarim Sastr . koSavardi pratip . 
inyanusari 18 -ta ulati Sastrlar . [arya]Suri xayabadi datantakamalta 19 ulati kavilar éatu 
stak divyanataStak-ta 20 ulati staplar dikilar upadeSlar . y(a)ratip §(a)zin 21 -lig paricatir 
s6giitiig . Oni Ont yOrtigliig 22 xua CGEéGk tus yemiSldr izé ettildr 23 yarattilar . 

(verso 14-23) Then several masters and wise men of the Bodhisattva clan based on 
interpretations in the Vaibhdsa-sastras of the dharmas of the tripitaka created sastras 
beginning with Satpada-Abhidharmasastra’’, KoSavrtti’’, Prapti*, Nyayanusara™, kdvyas 
beginning with [Arya]$iira (?)°°, Haribhatta (?)°’, Datantakamal (?)°, stavas beginning 


‘8 The first part of this compound is the well-known school name vibhasa. The second part is difficult, 


both reading possibilities offered above can be reconstructed either as *ayadari < Skt. arniga “limb“ + dhara 
“keeping” (cp. vinayadhara or vidyddhara) respectively *agradana < Skt. agra “superiour” + dhdna 
“belonging to”, but as none of such compounds is attested I must leave the solution to more competent 
scholars. In any case, in the context one has to understand that the masters belong to the Vibhasa school. 

“- From the traditional First Council our text jumps into the account of the Third Council. The leaf is on 
its right side partly damaged, but it is questionable whether the supposed space would be sufficient to give 
a full narration of the Second Council, unless one may conclude from the few words in Il 44 to 48, 
especially if one considers the word “secondly”, that the text contained a short report on the Second 
Council only. But the gap remains doubtful and astonishing insofar as the account on the Third Council 
mentions that the scriptures were collected for the ti¢iiné kata third time. 

°° ‘Tf the spelling is correct, I would suggest a derivation from Chinese: < ? *#}}4 fanfa hao (I owe the 
reconstruction of the third character Wang Ding). The problem is that such a term is not attested, but it 
could fit to the supposed meaning “confusions of the Indian dharmas”. 

“|. Ror dz okddm cp. ED 102 éktem “proud, boastful”. See also Ch/U 6181 verso, 1.3[ ] kurug dz 6kddim 
: taplap “pleased with empty boastful (things)”; Ch/U 8192 verso, 1.10[ ] ékddm kiltk-lig Griglig “having 
a boastful behaviour”. 

*°- The Abhidharmasastra is known under Abhidharma-koSa-sastra, cep. Yamada 1959, p. 111. In the Old 
Uigur texts often called abidarmakos < Skt. abhidharmakosa, cp. Shogaito 2008, p. 468. 

KoSavrtti, vel. Shogaito 2008, p. 568. 

Prapti, vgl. Shdgaito 2008, p. 613. 

> Kudara 1982; Nakamura, p. 112. 

° Uncertain emendation. But considering the next name reconstructed as Haribhatta Aryasiira as author 
of a Jdtakamdla might be possible. 

a Haribhatta as author of a Jatakamala. How these author names are related to the kavya work title (cp. 
next fn.) has to be studied. But M. Hahn who devoted many studies on the different /atakamalds kindly 
mentioned in an email that the works of both Aryagiira and Haribhatta were well known in Central Asia. 

8 Uncertain, but the last part of the title is apparently derived from Skt. mala like in Jataka-mald. 
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with CatuhSataka”, “DivyavadanaSataka”, tikds, upadefas and decorated and 
ornamented the pdricitra tree®' of the discipline (sa@sana} with various blossoms and 
fruits of interpretations. 


[Gratitude to the Buddha] 

antag kilmak iizd kalisiz nirvan 24 -ka yarlikamis téinri téinrisi burxanniy kéniilin 25 yitip 
asankitak: din-gdkind uth stivané 26 yanturdilar . 

(verso 23-26: By doing so they fulfilled their duty according to the mind of the God of 
gods Buddha who graciously passed into ‘he nirvana without remainder and showed 
gratitude for‘his sufferings im the asamkhyeye times”. 


[Gratitude to the kings] 

didgii tetyiik momug Sazinig idi 27 -ldddici igéildtéei agir ulug eligliirniy xan 28 -larniy 
kéyiilldrin yitip atin ymdi siiziik 29 kirtgiiné képiilliig yalpuklarig burxanlig :: 

(verso 26-30} They fulfilled their duty according to the mins of the very great kings and 
rulers who possess and rule on the dharma which is called good and the discipline, they 
[conducted] more ceratures with pure belief to Buddha[hood ...]. 

(verso 31) 

[The ...] writt{en] by one man [...]. 


Notes on persons and places 

As a whole, the leaf 4 offers a concise accaunt of the Buddhist councils that took place 
after Buddha’s Nirvana. The text is based on Buddhist sources that cannot be determined 
exactly. For lack of a distinct source on which this text was based and could now be 
compared with I give here a list of the names of persons and places mentioned in this 
manuscript including leaf 18, but I confine myself to those aspects that are connected to 
the contents of this Old Uigur text and its understanding leaving aside the whole “corpus” 
of Old Uigur Buddhism. My intention is here simply to offer a very small brick to a 
project aimed for bringing together the Old Uigur and in a larger frame the Central Asian 
data of Buddhist names and concepts. 


Reading the second letter of a 7 as -f-, one gets d(a)rifaintakamal which 


comes very near to “Drstdntaka-rdld a title reconstructed by S. Karasaima who estimates that this might 
be the underlying title of T. 201 (ATER MR (ODM / MOM l ASvaghosa / Kumaraja (= 
Kumirajiva); cp. Edouard Huber, Acvaghosa, Siitral whkara, traduit en francais sur la version chinoise de 
Kumirajiva, Paris 1908] by concluding “but Humber’s reconstruction is wrong. It is assumed as 
*Drstantamalya or Kalpand-alamkmika, -mandika.” 

*  CatuhSatake, a work of the philosopher Aryadeva, cp. Nakamura, p. 244. 

®- This title resembles a contamination of the famous Divydvaddna and the earlier Avaddnasataka (cp. 
Nakamura, p. 138). 

* The word puriéatir can be derived from Skt. pdricitra, cp. UW 114. Cp. Karashima 1992, p. 34 and p. 
280 (65b13). 

® Link 1961, p. 93b quotes from Lamotte’s translation of the Traité: “The Buddha in his great love and 
compassion (mahdmaitrikarund) had suffered for the many beings.” 
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AjataSatru, king 

Ajatasatru®’, king of Magadha during the lifetime of the Buddha, is characterised as a 
king who eagerly supported the collection of the doctrine and played an active role in the 
first council.“ Bu-ston writes: “But Mahakacyapa went straightly (without roaming 
about), came to Rajagrha and was seen by Ajatagatru (...) Well, - said the king, - I shall 
provide all that is necessary.” Leaf 4 has the section “Indra turns to King AjataSatru 
requesting him to support the collection”, but no dialogue is mentioned. In the next 
paragraph Mahakasyapa turns to King AjataSatru asking for help. This situation is 
described more drastically in the A # JE ai (T. 1509, p. 67c25-68a3) “At this time 
Mahakasyapa together with the thousand men went to the city of Rajagrha, to the 
Grdhrakita peak. He said to King AjataSatru, ‘Give us food to be sent tom us daily; now 
we are compiling the storehouse of the Law, and are unable to engage in other 
activities.” In leaf 18 it is said that AjataSatru was reborn in the heaven’s land®’, while 
Ananda entered Nirvana.” 


Ananda, Buddha's pre-eminent disciple 

According to one tradition Mahakasyapa wanted to exclude Ananda from the first council 
arguing that he had not reached arhatship. But as only Ananda remembered all sayings of 
the Buddha the codification was not possible without him. Finally Mahakasyapa agreed 
that Ananda can participate in the council as soon as he has reached enlightenment. On 
the day when the council was to be opened Ananda by striving in dhyana reached his 
goal, after flying through the air he sat himself on the seat reserved for him, and the 
council was opened. The Old Uigur text does not mention any dispute between 
Mahakasyapa and Ananda. This was made probably possible because God Indra 
interferes and conducts the whole story. When Indra requested Mahakasyapa to collect 
the Law he declares that it was only Ananda “who kept and preserved” all sayings of the 
Buddha. Still, in leaf 4 the stock epithets are used, arhat for MahakaSyapa and téziin 


8 Ror explanations of the name cp. Radich 2011, pp. 147-148. 


*-  Zhang/Zieme 2013, p. 405 (leaf 18, Il. 58-60). Cp. Wu (forthcoming), p. 1 fn. 2: “As for AjataSatru’s 
relationship to the Buddhist community, he is said to have patronised the First Buddhist Council in 
Rajagrha.” Juan Wu lists the relevant literature concerning this aspect. 

®-  Obermiller 1932, p. 77. 

°° Link 1961, p. 95. 

°7 The future life of AjataSatru is discussed in many works. The aspect of his rebirth in the heavens is 
discussed at length in Wu (forthcoming) 3.2 (after T. 508). 

Tn Old Uigur texts AjataSatru occurs in many other text fragments. Here I only want to mention U 
1460 of the Collection of Turfan texts at the Berlin-Brandenburgische Akademie der Wissenschaften in 
Berlin. On one side of this badly preserved pustaka one reads: O/ ac{ataSatru ] 02 kélmis-déi 
adakturgal[t ] 03 m(éa)n racagr(a)h ulug balikka kird[i _] 04 // pinvat kolur Grkdn acataSatru [elig ] 
OS mini ulati alku titsi-lari[g 1 06 -gali ugrap Otrii tanap[ali atlig] 07 dsiiriik yaya-ni itd: . ol [ 108 
ol iidtd iilgiilanésiz yiiz min [ / 09 -larig tdpip sadgap Oliirdi tinl(1)ef | 10 tiikddiikté [ 7 
“When[King] Aj[atasatru [ ] came, he entered the large city Rajagrha (saying) ‘I [will] perturb [ |’. 
While [Buddha] was begging for alms (he knew that) [King] AjataSatru intended [to kill me and all pupils 
and sent the drunken elephant [called] Dhanap[ala]. Then (the elephant) trampled and trod down 
numberless hundred thousand [living beings]. When he had [killed (?)] the living beings [ , Buddha 
calmed the elephant]”. This story of the complot of AjataSatru and Devadatta to affect the Buddha is 
widely known, for references cp. Deeg 2005, pp. 411-412; Silk 2008; Silk 2009; Radich 2011, p. 143; Wu 
(forthcoming). But it is still an open question to which work the quoted Old Uigur text may belong. 
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“noble = arya” for Ananada. But leaf 18 calls Ananda Arhat, although other epithets like 
ayagka tdgimlig “Honourable” or téziin “noble” are used.” Also in another Old Uigur text 
Ananda is addressed as Arhat.”” 


Asoka, King 

In Leaf 18 it is mentioned that Asoka, the famous king (304 BC - 232 BC) of the Maurya 
Dynasty whose title is given as balacakravartin-raja” was the third son of King Udayin”. 
Taking it seriously, one cannot understand how Asoka could be the third son of Udayin 
who lived more than hundred years earlier, but one should interpret this wording as the 
third generation after Udayin. But also this assumption is difficult, because the 
ASokavadana mentions other six generations in between.” Here in leaf 4 Asoka is not 
mentioned. 


Buddha, God of Gods 

In Old Uigur terminology Buddha is (nearly) always called burxan, a term coined on an 
old, probably Tang pronunciation of Chinese fi fo “Buddha” augmented by the Inner 
Asian ruler title xan. Usually he has the title tari tdyrisi “God of Gods” (devatadeva). 


*Gunakirvi, Arhat 

Leaf 4 mentions a certain *Gunakirvi, one of two Arhats (see *Indramahi) who were 
leading the group of 500 masters at the Third Council. As Sanskrit guna means 
“productive of good qualities, profitable” we often find it in personal names. But I 
cannot find a good equivalent for the second part of the name, -kdra is only a guess. 
According to EK Edgerton a certain Gunakara was probably the name of a former 
Buddha”. Xuanzang mentions Parsva and Vasumitra’’. Bu-ston, on the other hand, says 
that it were 500 Arhats with Purnika at their head’*. I cannot find the names of these two 
Arhats in other records on the councils. 


Indra, God 

According to leaf 4 Xormuzta” tdyri “God Indra” descended to earth to encourage the 
monks for collecting the teachings of the Buddha. After having all arranged in the best 
way, he suddenly disappears. Indra’s name here is Xormuzta as a substitute derived from 
the Sogdian tradition.*° Only in learned borrowings in which Indra is a part of a 
compound, the spelling of indra is preserved. Exceptionally even the Sanskrit term indra 


oF Zhang/Zieme 2013, p. 405 

 Zieme 2013, pp. 18, 29-31. 

1 Zhang/Zieme 2013, p. 407. 

™  Thang/Zieme 2013, p. 406. 

Strong, p. 204. 

Still preserved in the Inherited Uigur Pronunciation, cp. Shogaito 2003, p. 133. 
™ MW 357. 

’ BHSD 212b (LV 5.5., cp. LV 73.222). 

7 Li 1996, p. 104. 

7 Cp, Obermiller 1932, p. 97. 

Consistently spelled gwrwmwz?’ (II. 8, 24, 32, 44). 
%- Yoshida 2009, p. 305. 
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for Indra can be found, e. g. Ch/U 7524 verso Il. 5-6 [  tokuz] on bir intiri atl(1)g oglan- 
lar “einund[neun]zig Sdhne namens Indra”. 


*Indramahi, Arhat 

The second of the two Arhats in leaf 4 bears a name that might be derived from Skt. 
indramaha found in Monier-Williams’ dictionary: “a festival in honour of Indra (cf. MBh. 
cf. Hariv. &c.)’*', but this meaning is not appropriate. The spelling here is not absolute 
clear. As no other records are known, I have to leave the identity of this person unsettled. 


Kaniska, King” 

Our leaf 4 has the statement that King Kaniska arranged 400 hundred years later a new 
council. This concurs with Xuanzang who writes: “In the four hundredth year after the 
demise of the Tathagata, King Kaniska ascended the throne and ruled over 
Jambudvipa.”*’, partly preserved in an Old Uigur fragment of the Biography of 
Xuanzang.™* 


Kasmira, country 

Leaf 4 mentions the country of KaSmira as the place of the third council. Cp. Bu-ston: 
“Others (speak about the 3" council) as follows: “The aim of it was to clear the doubts of 
the 18 sects as regards the spurious texts of Scripture. The time was 300 years after the 
Teacher had passed away. The place was the country of Kashmir and the monastery of 
Kuvana, and the alms-giver was Kaniska, the king of Jalandhara.””° 


Mahadeva, monk 

Leaf 4 mentions the monk Mahadeva at the time when the Third Council under Kaniska 
took place. This monk is made responsible for the heretic teachings forwarded by some 
evil monks. This concurs with the later tradition although it was proven by Lamotte® that 
it was an interpolation. Bhikkhu Sujato writes: “It 1s rather a shame that, despite the fact 
that Lamotte has clearly demonstrated that his Mahadeva is a later interpolation in 
Vasumitra’s treatise, we still see countless references asserting that Vasumitra blamed the 
schism on Mahadeva. This is no doubt due to Xuan-zang’s prestige as a translator. It is an 
important point, for Mahadeva’s name is smeared with the dung of scandal like no other, 
and the smell will linger as long as he is associated with the Mahasanghika’s origins. All 
translations of Vasumitra speak of a later Mahadeva, and so we will henceforth 
distinguish Mahadeva I, the supposed causer of the schism, from this Mahadeva II. He 
was an ascetic of an other religion who went forth in the Mahasanghika 200 years after 
the Nirvana, and founded the Caitya sub-school. Xuan-zang, having mentioned the first 
Mahadeva, says that after 200 years there was one who went forth, abandoning wrong 
and undertaking right, who was also called Mahadeva. Thus he clearly acknowledges the 


*' MW 166c. 

*° Some data of Kaniska in the Old Uigur Buddhist literature are collected in Zieme (forthcoming). 
SLi 1996, p. 71. 

** Zieme 1990, p. 102. 

8. Obermiller 1932, p. 97. 

*6 Lamotte, pp. 276-277. 
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existence of two Mahadevas. It is not immediately obvious what relationship, if any, the 
two Mahadevas have to each other.”*” 


Mahakasyapa, Arhat 

Mahakasyapa occurs as the main person in charge of the compilation. In leaf 4 
Mahakasyapa occurs in the episode when Indra asks him to compile the tripitaka. In the 
following paragraph not only Mahakasyapa accepts this offer, but explains also boldly 
that no one else can do that. He admits that he needs the help of Ananda. Finally he goes 
to King AjataSatru to ask him for material help. 


Maitreya, Bodhisattva 
Leaf 4 relates that the monks engaged at the Third Council first invoked Maitreya before 
starting the compilation (and discussion). 


Pataliputra, city 
The city of Pataliputra is mentioned in leaf 18 as the place where Udayin and Sanavasa 
worked. 


*Pippalavanta, cave near Rajagrha 

A. Bareau summarises the sources concerning the place of the First Council in the 
following way: “Si nos sources sont bien daccord sur le choix de Rajagrha, elles ne le 
sont plus sur celui de lendroit précis de cette ville ou de ses environs ou siégea le 
concile. Il semble bien que la tradition primitive n’ait pas noté ce détail, soit quelle ait 
négligé de préciser la localisation dun événement Iégendaire. (...) Tous les autres 
endroits sont des grottes de la banlieue de la ville : grottes du Pippalayana, du 
Saptaparna, de Tch’a-ti, du Nyagrodha, du mont Daksina.”** 


Sanavasa, Arhat 
Leaf 18 relates that the Arhat Sanavasa ruled the work for the dharma supported by the 
ruling King Udayin, son of AjataSatru, in Pataliputra. According to the Old Uigur text 
there is no direct connection between this section and the preceding one which ends with 
Ananda’s and Ajatasatru’s deaths. As G. Yamazaki points out, monks of Mathura 
fabricated a relationship between Ananda and Sanavasa “to assert the orthodoxy of their 
sect, that is the Sarvastivada or the proto-Sarvastivada’””. 

Refusing a historically possible relationship between Sanavasa and Ananda, 
Yamazaki maintains: “Sanavasa must be Sambhiita-Sanavasa of Ahoganiga/Mathura who 
took part in the Second Council 100/110 years after Nirvana. The dating of the Second 


87. Bhikkhu Sujato, p. 68. 
88 Bareau 1955, pp. 2-3. For the sources cp. Akanuma 1979, p. 507b-508a (Pali Pipphalavana; Skt. 
Pippalavana). Cp. also BHSD 345b-346a; (for Xuanzang:) Li 1996, p. 273. 

Yamazaki 1991, p. 314. This tradition still existed when Taranatha wrote: “On another occasion, arya 
Ananda was residing at Jetavana, the householder Sanavasika lavishly entertained the samgha-s for five 
years. After this, he was ordained (pravrajyita), being instructed by the drya [Ananda]. In course of time, 
he became proficiet in the three piftaka-s and eventually attained arhat-hood, free from the two-fold 
obscurations.” (Taranatha 1970, pp. 23-24). 
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Council and Sanavasa’s participation in it is quite possible, because legend of different 
sects agree on this point.” If this is correct, the quoted section of leaf 18 can be regarded 
as a short account on the Second Council. 


Udayin, King 

In leaf 18 Udayin is mentioned as son of king AjataSatru who ruled in Pataliputra 
(between 460 and 444 BC). The text still kept his former title tegin “Prince” while he 
ruled already as elig “King”. 


Vitasta, river/valley 
Vidyasti > Vitasta it the name of the largest river in KaSmira (http://en.wikipedia.org/ 
wiki/Vitasta). 


Conclusion 

It is too early to draw far-reaching conclusions from these new type documents of the 
Old Uigur Buddhist heritage. Some events and names could be identified and located in 
Buddhist scriptures, others not. Here, my first aim was to introduce these fragments to 
show that during the rather short history of Old Uigur Buddhism of which only the tip of 
the iceberg is known so far even the history of Buddhism aroused interest in some 
circles. My hope is that Buddhologists will further elucidate these materials. On one 
hand, new manuscript finds of this kind give a new impetus for further research, 
especially on the role such documents might have had at the time of the West Uigur 
Kingdom or also later during the Yuan time. On the other hand, one should not forget 
that Uigur monks, scholars, in other words the author(s) of the manuscripts, could have 
used sources we do not know of today. Finally it cannot be ruled out that these people 
also added some items from their oral knowledge or even “invented” some motives or 
events. A good example of this kind seems to be the episode when the text introduces 
God Indra as a supervisor who encourages monk and king to organise the First Council. 
One cannot overestimate the value of these new sources that came to light in recent 
years. 
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